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Abstract 
Chinese migrant churches in Germany is not very well documented, even 
though churches and Christian groups started in the 1970s.The difficulties of Chinese 
migrant congregations overseas and the cooperation with missionaries sent from 
churches in Hong Kong or other parts of Greater China is not only due to the special 
context and structure of their church, but also due to various gaps between sending 
churches and receiving congregations. How can a sending organization improve their 
support to the Chinese missionaries in Europe, so that missionaries can continue their 
ministries and do it more effectively? 
The purpose of this thesis is to study on the Chinese migrant congregations in 
Germany and its reflections on missionary strategies. The paper will begins with a 
summary of the historical development of the Chinese settlement in Germany from 
the late 19也 century to the contemporary period. Four major groups of Chinese 
migrants will be identified within the contemporary German society, and the potential 
future development of the Chinese migration pattern will be discussed. As the 
situation of the Chinese migrant church communities are in generally ignored as a 
potential research topic for the contemporary German-China studies. In order to have 
a better understanding about the Chinese Christian communities in Germany, the 
second part will introduce several important overseas Chinese Christian networks, 
which facilitate communications between churches and missionaries in Germany. 
Then the focus of discussion will be turned to the difficulties encountered by 
missionaries, six major types of problems / difficulties will be identified. Finally, 
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_ l E O D U C T ! O r y 
Chinese people in Europe are one of the fastest growing groups of immigrants 
but remain less studied. According to the Federal Statistical Office in Germany, it 
shows that there are around 90,000 Chinese nationals living in Germany/ making 
them the second-largest group of immigrants from Asia. An estimated 15,000 to 
30,000 Chinese live in Austria,^ including a significant Chinese community in Vienna. 
It is estimated that Europe is home to tens of thousands more ethnic Chinese with 
.other citizenships. With such a large population of Chinese people in Europe, it is 
found that the development of the migrant congregation remains slow. 
Europe is home to a relatively small share of the Chinese diaspora population. 
The difficulties of Chinese migrant congregations overseas and the cooperation with 
missionaries sent from churches in Hong Kong or other parts of Greater China is not 
only due to the special context and structure of their church, but also due to different 
expectation between sending organizations, missionaries and receiving congregations. 
It is noticed that many Chinese missionaries find it difficult to continue their 
ministries in serving the Chinese congregations in Europe,�either because of burning 
out or choose not to continue the service after two or three contract terms) What are 
the problems behind? How does the circumstance be improved and missionaries can 
serve in the overseas ministries more effectively? 
1 The number of population includes both Chinese Nationals from China and Taiwan. Bevolkerung und 
Erwerbstatigkeit: Auslandische Bevolkerung - Ergebnisse des Auslanderzentralregisters 2011 
Statistisches Bundesamt, Wiesbaden 2012, 68-69 
2 Die Presse: Bis zu 30.000 Chinesen in Osterreich (05 MAI 2012]: 
http://diepresse.eom/home/panorama/integration/756012/Bis-zu-30000-Chinesen-in-Oesterreich 
3 The author lived in Germany between 1999 and 2000, stayed with a missionary's femily from the Hong 
Kong Lutheran Church. During the stay, it found that Chinese missionaries encountered a lot of difficulties, 
not only from self adaption to a foreign culture, but also different expectations between the sending 
organization and receiving congregation in Europe. This missionary family failed to continue their ministry 
after 3 years and returned to Hong Kong in 2001. Ten years past, the author travelled to Europe again and 
met another missionary couple from Hong Kong, they shared similar difficulties when serving the Chinese 
Christians in Europe. Eleven years are gone but the problems remain. The couple finally decided to return 
Hong Kong. 
4 usually 2 years for a term. 
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The purpose of this thesis is to study on the Chinese migrant congregations in 
Germany and its reflections on missionary strategies. As the Chinese migrant 
communities are in generally ignored as a potential research topic for the 
contemporary German-China studies, this thesis will begin with a summary of 
historical development of the Chinese settlement in Germany from the late 19^ '' 
century to the contemporary period. Four major groups of Chinese migrants will be 
identified within the contemporary German society - Students, migrant business, 
illegal immigrations and Chinese descendants. Projection to the future development of 
Chinese migration pattern will be discussed. The second chapter will introduce the 
major Chinese Christian supporting communities and corresponding Christian 
publications, which facilitate communications between Chinese migrant churches, 
missionaries and individuals in Germany. The third chapter will discuss the 
complicated situation between missionaries, sending organizations and receiving 
congregations. , reflections on mission strategies will be given and a local case study 
will be discussed. 
C h a p t e r 1: C h i n e s e C o醒腿 u i i i t y in G e r m a i i y 
.L Historical Developiiient of Chinese Settlement In 
Chinese people have been involved in international migration for centuries. 
Sojourners arrived in Germany already as early as the first half of the eighteenth 
century.5 However, not many researches on the history of Chinese migration or 
continuous analysis of more recent migration trends have been carried out. Few 
researches on particular issues in specific historical contexts have been found, such as 
the discrimination and persecution during the Third Reich (Yu-Dembski, 1996, 1997), 
Chinese students in Germany between 1860 and 1945 (Harnisch, 1999), Chinese-
German mixed marriages (Groeling-Che, 1991), irregular immigration and human 
trafficking during the 1980s and 1990s (Giese, 1999a), participation of Chinese 
abroad in trans-ethnic politics between 1917 and 1945 (Gregor Benton, 2007), and the 
social perspectives of Chinese Migration in Germany (Maggi Wai-Han Leung, 2004). 
5 Gregor Benton, Chinese Migrants and Internationalism : Forgotten histories, 1917-1945 (London; New 
York; Routledge, 2007), 2 
6 
Europe is home to a relatively small share of the Chinese diaspora population. 
Chinese migration to Europe is often considered as a spillover from the migratory 
flows to North America, Australia and Japan. ^ For many migrants, Europe is a relay 
7 • 
station serving their route to the USA. There may be some reasons behind explicate 
this circumstance. First, Chinese communities have always formed only a small 
minority among the non-German population. Second, unlike other European cities 
like Paris, London, Chinese people are dispersed over Germany and they have not 
created any visible "Chinatown". Third, relatively few political issues appear from the 
Chinese minority compared to other ethnic groups. As a result, Chinese immigration 
and the lives of Chinese migrants have not yet received attention from scholars of 
social sciences. They are widely ignored as a potential research topic for modern 
China studies in Germany. 
This chapter attempts to offer a summary of the historical development of the 
Chinese settlement in Germany from the late century to the contemporary period. 
Four major groups of Chinese migrants will be identified within the German society, 
and the potential future development of the Chinese migration pattern will be 
discussed. 8 
1,1. Chinese Labor Migration before WWII 
The most notable Chinese settlement in Europe began in the century. The 
Qing government cancelled restrictions to exit-migration of its nationals during a time 
of intensive recruitment of young Chinese men to serve as contract laborers for 
European companies.^ This specific "coolie trade system" played an important role in 
spreading Chinese people to all parts of the world in the century and early 20也 
century. While a majority of these laborers returned to China after they had fulfilled 
6 Frank Pieke, Transnational Communities Programme - At the margins of the Chinese world system: The 
Fuzhoii diaspora in Europe. http://www.transcomm.ox.ac.Uk/wwwroot/pieke.htm#long 
7 Frank N. Pieke (etal). Transnational Chinese : Fujianese migrants in Europe (Stanford, Calif.: Stanford 
UniversityPress, 2004),3 
8 Official numbers are available in the Statistische Jahrbuch and the Bevolkerung und Erwerbstdtigkeit: 
Ausldndische Bevolkerung - Ergehnisse des Ausldnderzentralregisters 2011 from the Federal Statistical Office 
(Statistische Bundesamt} in Germany. 
9 Maggi Wai-Han Leung, Chinese Migration in Germany: Making Home in Transnational Space (Frankfiirt am 
Main ： IK〇-Verlag fiir Interkiilturelle Kommunikation, 2004), 40 
10 Ibid. 
7 
their contracts, some remained to establish homes overseas. Most of these early 
migrants came from poorer economic backgrounds and had not received formal 
education. However, there was also a very small group drawn from the Chinese upper 
class, they were mainly male students living in Berlin. In the late Qing dynasty, 
Germany was a goal for young Chinese wishing to acquire western knowledge. The 
presence of groups of educated and politically ambitious Chinese attracted 
revolutionary recruiters, both before and after the Qing dynasty's collapse in 1911. In 
the mid-1920s, Chinese became the fourth largest group of foreign students in 
Germany and 'Red Berlin' was a center of Chinese radicalism.u The community was 
relatively diverse in the Weimar period. It comprised students, political activists, petty 
traders, hawkers, and seafarers. 
During the period in which the Nazis rose to power, the Chinese were 
subjected to harassment and surveillance. The Nazis set up a 'Chinese center’ to 
control Chinese residents. ^^  It has been recorded that the number of Chinese living in 
Germany had increased from a few hundreds in 1914 to around 1800 in the late 1930s, 
14 but their conditions had worsened. 
1:2, Chinese People in Germ any in I; lie Post WV/II period 
Following the upheavals of the Third Reich, only a few Chinese nationals 
lived in Germany and for more than two decades their numbers did not exceed a few 
hundred. After WWII, Europe at large experienced a significant increase in Asian 
migration. A significant number of migrants came from Hong Kong, Malaysia and 
Singapore. As colonial subjects, they possessed rights to live and work in Europe, 
which facilitated their settlement. Even though Germany was not typically the first 
destination choice of these migrations, its geographic proximity to the Unitec} 
11 George Benton, Chinese Migrants and Internationalism: Forgotten histories, 1917-1945, 31 
12 Maggi Wai-Han Leung, Chinese Migration in Germany: Making Home in Transnational Space, 45 
13 George Benton, Chinese Migrants and Internationalism: Forgotten histories, 1917-1945, 34 
i^Gregor Benton, Chinese Migrants and Internationalism : Forgotten histories, 1917-1945 [London ； New 
York : Routledge, 2007), 30-36 (hereafter cited as Benton] - give the full quotation first and cite later in 
short form 
15 Maggi Wai-Han Leung, Chinese Migration in Germany: Making Home in Transnational Space, 48 
8 
Kingdom and the Netherlands enabled Chinese migrants, especially those Chinese 
people in the catering business/^ to test Germany as a new home. 
In the 1960s and 1970s, economic instability and political persecution in the 
South East Asian countries, including China,^^ Vietnam,^^ Laos/^ Cambodia,^^ and 
Indonesia made hundreds of thousands of these ethic groups flee from their home 
countries. A noticeable direct influx of ethnically Chinese from Vietnam arrived when 
Germany offered asylum to some 40,000 Vietnamese "boat people" in the late 
1970S.21 
13. Growing Cliiiiese Migratiofi since 1980s 
In comparison to its earlier composition, the Chinese migrant population 
exhibits much more diversity and noticeable changes over the past thirty years. It was 
only after the Federal Republic of Germany (FRG) established normal diplomatic 
relations with the People's Republic of China (PRC) in 1972 that the number of 
Chinese began to increase slightly.^^ But growth rates, as well as absolute numbers, 
remained low during the following years (Table 1). The Chinese proportion of foreign 
national residents in Germany stagnated at approximately 0.02% in 1978 and their 
numbers did not increase until the launch of economic reforms in China in 1979. 
Although still very small in absolute numbers, in only ten years the share of the PRC 
Chinese increased tenfold from 0.03% in 1979 to 0.29% in 1989. 
Table 1 
Chinese Nationals in Germany (1972 - 2001) 
Chinese Share of Foreign ^^^^ Chinese Share of Foreign 
ear Nationals population ^ Nationals population 
1972 I 462 I 0.01 1987 9,732 0.21 
16 Liu conducted an interview with Mr. Liu regarding the consideration of their generation to live abroad 
and chose Germany as the final destination. Maggie, 48-49 
17 Cultural Revolution in China〔1966-76) 
18 The Fall of Saigon in 1975 and the establishment of the Socialist Republic of Vietnam in 1976 
19 people's Democratic Republic of Lao in 1976 
20 Khmer Rouge〔1975-79〕in Cambodia 
21 Migration News 03/1995 in Leung, 49 
22 Karsten Giese, "New Chinese Migration to Germany： Historical Consistencies and New Patterns of 
Diversification within a Globalized Migration Regime" in Institute of Asian Affairs, Hamburg. International 
Migration Vol. 41 (3) SI 1/2003,156 
9 
1973 525 0.01 1988 10,761 0.24 
1974 658 0.02 1989 14,085 ~ 0.29 — 
1975 730 — 0.02 ~1"990 18,376 — 0.34 
1976 — 972 0.02 1991 — 22,098 — 0.38 
1977 一 934 0.02 1992 25,479 — 0.39 
1978 984 0.02 1993 31,451 — 0.46 — 
1979 “ 1,348 0.03 1994 32,316 0.46 — 
1980 “ 2,148 0.05 1995 33,172 0.46 — 
1981 - 2,812 0.06 1996 34,621 — 0.47 — 
1982 “ 3,419 — 0.07 1997 36,723 0.5 — 
1983 3,720 — 0.08 1998 38,726 0.53 — 
1984 “ 4,024 0.09 1999 42,925 — 0.58 — 
1985 - 6,178 0.14 2000 50,885 0.7 — 
1986 8,112 0.18 2001 63,111 0.86 
Source: Statistisches Jahrbuch 2011 (Statistische Bundesamt, Wiesbaden 2012) 
Between 1978 and 2001, the Chinese population in Germany increased 64 
times, whereas the foreign population in Germany in general less than doubled during 
the same period. Nevertheless, in absolute numbers, the 63,000 Chinese Nationals 
legally living in Germany by the end of 2001 are still a very small and insignificant 
ethnic minority compared to the more than 7.3 million foreign nationals residing in 
Germany at the same time. Moreover, as mentioned earlier, the Chinese appear to be a 
particularly unproblematic minority that usually does not become the focus of public 
and/or political debate on foreign nationals and immigration. 
1A The Cliiiiese in Geriiiaiiv Todav 
•ft/ I' 
According to the Federal Statistical Office in Germany, 91,510 Chinese 
nationals (including PR Chinese and Taiwanese residents) are living in Germany by 
the end of 2011 It was about 45% growth of Chinese population in Germany in the 
past decade.Since 2000, there has been a steady increase of the Chinese Nationals in 
Germany. However, the great majority of them hold temporary residence permits. By 
the end of 2011, only 10% of Chinese in Germany had a permanent residence permit 
(Aufenthaltserlaubnis or Aufenthaltsberechtigung). The largest proportion of 
Chinese living in Germany held a temporary residence status with designated purpose 
23 The number of population includes both Chinese Nationals from China and Taiwan. Bevolkerung und 
Erwerbstatigkeit: Auslandische Bevolkerung - Ergebnisse des Aiislanderzentralregisters 2011 
Statistisches Bundesamt, Wiesbaden 2012, 68-69 [Same as footnote 1} 
24 Bevolkerung und Enverbstdtigkeit： Auslandische Bevolkerung - Ergebnisse des Auslanderzentralregisters 
2011 [Statistisches Bundesamt, Wiesbaden 2012], 87-88 
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of stay attached to it (Aufenthaltsbewilligung). Almost 2,000 Chinese nationals had 
qualified for the status of de facto refugees (Aufenthaltsbefugnis), and 2,860 were 
granted temporary stay (Duldung) until voluntary departure or forced repatriation 
became possible. At the same time, 2,665 Chinese nationals who had applied for 
political asylum in Germany were still awaiting a decision either by the responsible 
authorities, or from German courts (Auslanderzentralregister, 2010; 
Bundesministerium des Innem, 2010). 
Table 2 
Share of German Populations 
Share of 
Year German Population Foreign Population Chinese Nationals�， German 
Population 
2004 _ 82,500,849 7,289,979 75,838 0.09 
2005 82,437,995 7,289,149 78,239 0.09 
2006 — 82,314,906 7,255,949 80,439 O.IO 
2007 _ 82,217,837 7,257，028 _ 82,772 0.10 
2008 — 82,002,356 7,185,860 83,598 0.10 
2009 81,802,257 7,130,919 84,540 0.10 
2010 81,751,602 7,198,946 86,159 0.11 
2011 81,830,839 7,369,909 91,510 0.11 
Source: Stcitistisches Jahrbiich 2011 (Statistische Bundesamt, Wiesbaden 2012)； 
Bevolkening und Erwerbstatigkeit: Aiislandische Bevolkenmg - Ergebnisse des 
Auslclnderzentralregisters 2011 (Statistisches Bundesamt, Wiesbaden 2012), 28-48 
As Table 3 shows, the Chinese population in Germany is dispersed over the 
whole country. Geographic distribution basically follows patterns observed for the 
foreign population in general, although a slightly higher proportion of Chinese can be 
found in the northern part of Germany. Although there are no "Chinatowns" as there 
are in Paris or London, Berlin, Hamburg and Bremen have significantly higher 
concentrations of Chinese nationals than other German states. In fact, these three city-
states, apart from their high number of institutions of higher learning, look back on a 
long history of Chinese immigration before World War 11, when small China towns 
existed at least in Hamburg and Berlin. Therefore, it may be concluded that they 
constituted the core from which the Chinese community in Germany evolved after the 
War. 
25 Including Chinese Nationals from the PRC China and Taiwan residents. 
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Table 3 
Distribution of Chinese Population in Genii any in 2011 
State German Population Chinese Nationals Share of foreign 
Population 
Baden-Wurttemberg ~ 10,783,791 13,108 0.12 
Bayem 12,538,538 13,066 0.10 
Berlin 3,490,445 7,411 — 0.21 
Brandenburg 2,497,828 1,000 0.04 
Bremen 660,042 1,132 0.17 
Hamburg 1,796,077 5,084 0.28 
Hessen 6,087,166 8,672 0.14 — 
Mecklenburg-Vorpommem 1,636,303 489 “ 0.03 
Niedersachsen 7,920,456 5,864 0.07 
Nordrhein-Westfalen 17,844,472 22,883 0.13 
Rheinland-Pfalz 4,000,461 2,675 0.07 . 
Saarland 1,014,166 837 0.08 
Sachsen 4,137,330 3,761 0.09 
Sachsen-Anhalt 2,317,416 2,450 0.11 
Schleswig-Holstein 2,837,738 — 1,662 0.06 
Thiiringen 2,223,610 Mi^ 0.06 
Total 81,830,839 91,510 0.11 
Source: Bevolkerung und Erwerbstdtigkeit: Ausldndische Bevolkerung - Ergebnisse des 
Ausldnderzentralregisters 2011 (Statistisches Bundesamt, Wiesbaden 2012), 24-25 
Top three 
As Table 4 shows, Chinese migrants in Germany share many common 
features with other migrants in Germany and beyond. However, owing to historical 
developments and politics, Chinese migrants in Germany also show specific 
characteristics of their own. At a closer look at the major age groups, for example, 
shows that in 2011 Chinese migrants tended to be significantly younger than in 2000. 
This, however, was not caused by the presence of more small children, but rather by a 
sharp increase in the number of Chinese migrants between the ages of 20 and 25. 
Another remarkable trends can be observed for Chinese nationals aged 25 to 35. In 
absolute numbers, these groups increased more than double, and their proportion grew 
by almost 10%.^ ^ 
26 Calculations by the author 
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Table 4 
Arc Distribution in 2011^ ^ 
Age Range No. of % of the Total No. o f ~ ~ % of t h e ^ 
Chinese Chinese Chinese Total 
Nationals Nationals in Nationals Chinese 
2000 Germany 2011 Nationals in 
(2000) Germany 
(2011) 
5 or under 2,221 4.36 2,599 2.84 
~ 6 - 10 1,240 — 2.44 1,521 1.66 
10- 15 - 1,405 2.76 ~ ~ 1,507 1.65 
— 1 5 - 2 0 3,609 — 7.09 2,750 3.01 
20-25 - 6,500 — 12.77 16,252 17.76 
~ 25 - 35 17,202 33.81 39,217 42.86 
~~35 -45 一 13,003 — 25.55 “ 16,41.4 • 17.94 
45 - 55 — 3,602 _ 7.08 • 7,791 8.51 
—55 - 65 1,402 2.76 2,503 2.74 
65 or above" 701 _ 1.38 956 1.04 
—Total 50,885 91,510 
In table 5, we can see that the family pattern of Chinese migrants in Germany 
changed. Almost 50% of the Chinese nationals are single. 36% of them are married. 
Among the group of married couple, 9% of them married with a German. As we can 
see, relatively more female than male live in Germany, the percentage of single male 
is higher than female. 
Table 5 
Family Status of Chinese Migrants in Germany 201 
Chinese Migrants Male Female 
in Germany 
Single 42 784 22 447 20 337 
Married 31 261 “ 13 077 — 18 184 
Married with a German— 7 837 — 965 6 872 
Widowed “ 306 58 — 248 “ 
Divorced “ . 1 782 . 673 1 109 “ 
Unknown 10 302 5 797 4 505 
Total I 86 435 42 052 44 383. 
2. Cliiiiese Migrant tlroiips in Germany 
Because of growing unemployment and the economic slow-down, the German 
• 29 • 
Government put a general halt on new foreign labor recruitment. Since then, only 
27 Bevolkerung unci Erwerbstatigkeit: Auslandische Bevolkerung - Ergebnisse des Aiislanderzentralregisters 
[2002], 28; [2012), 63 
28 Numbers of PRC Chinese nationals, without calculation Taiwan residents. 
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four legal entry channels to Germany have been available to foreign nationals from 
non-EU countries: 
1. German visas have been available for students and scientists 
2. Close family members of persons legally residing in Germany (spouses 
and dependent children below the age of 16), 
3. Professionals with special skills by special arrangement (mostly cooks) 
and 
4. Tourists or business people on short-term visits. 
In addition to these groups entering Germany legally, there are asylum seekers 
who usually arrive as unauthorized migrants and receive a special residence status 
upon their application for political asylum. 
In order to develop a deeper understanding of new Chinese migration to 
Germany, in this part we will discuss about four major groups of Chinese migrants — 
Chinese students, migrant workers, Chinese descendants in Germany, and irregular 
migrants (including asylum seekers). Chinese migrants in Germany are not a uniform 
group. Rather, there are several distinct groups of migrants, who, while they share 
similar characteristics, also greatly differ from each other. The number of Chinese 
residents in Germany reflects this diversification. 
2.L Cliillese Stiideiits: 
Even though this is not a new phenomenon, the mobility of Chinese students 
and scholars has become more apparent in the last few decades. Since the 1970s, the 
migration of Chinese students to Germany can be divided into three stages. 
The first stage entailed students who came to Germany to study mainly on 
scholarships from the Chinese Government and from German academic exchange 
institutions. These students participate in the self-strengthening efforts of their 
government and in the technical and economic modernization of their nation. 
The second stage started from the mid-1980s, more cooperation programs 
established between German and Chinese institutions of higher learning further 
29 Karsten Giese, "New Chinese Migration to Germany： Historical Consistencies and New Patterns of 
Diversification within a Globalized Migration Regime" in Institute of Asian Affairs, Hamburg. International 
Migration Vol. 41 [3] SI 1/2003,158 
1 4 
facilitated student migration and led to a rapid rise in the number of Chinese students 
in Germany. 
- No. of Chinese No. S Total Share of total Share S d T 
graduates in Foreign graduates graduates in foreign graduates 
Germany in Germany Germany in o/o�� 
2001 5,110 187,082 — 7,0 “ 2.73 
2002 5,290 205,553 11,0 — 2.57 
2003 8,230 226,841 “ 11,7 —— 3.63 
2004 14,430 246,375 12,2 “ 5.86 
^ 2 2 ， 2 7 0 245,389 12,5 9.08 
^ ^ 2 9 , 1 9 0 248,221 12,5 11.76 
2007 38,150 245,401 12,4 — 15.55 
^ ^ 43,880 232,969 12,0 18.86 
^ ^ ^ 4 4 ， 8 9 0 238,986 11,8 18.78 
^ ^ 4 4 , 3 7 0 243，935 11,5 18.19 
Source: Student Statistics Federal Statistical Office; HIS computations^^ 
The suppression of the democracy movement of 1989 and the years after due 
to the political isolation of China did not prevent the number of students from 
growing further. German government showed sympathetic to the Chinese students on 
Tiananmen Square, viewed it as their duty to support the political change in China by 
admitting ever-higher numbers of students. Although the Chinese Government 
imposed restrictions on student emigration, ^^  the numbers of Chinese nationals 
enrolled in German universities continued to increase until 1992 and 1993. 
Third, since the late 1990s, Chinese students began to discover the German 
Fachhochschulen (polytechnics) as institutions of higher learning, which offer more 
focused and practical courses of study in less time than traditional university studies. 
It attracted students who study mechanical engineering, aviation, space technology to 
study in Germany. Moreover, German universities paid a lot of effort to establish 
internationally recognized courses, these courses are conducted in English, it also 
30 Calculated by the author 
31 d a AD - HIS: The number of Bildungsauslaender graduates from the 20 most important countries of origin 
in graduation year 2010 - development in medium-term from 2000 to 2010 
http://www.wissenschaftweltoffen.de/daten/3/2/3?lang=en 
32 China Aktuell, 1989: 477f; 1990a: 195f; 1990b: 266. Giese, 170 
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increases its attractiveness to Chinese students. Since the mid-1990s, the number of 
students enrolled in these institutions has grown steadily.^^ 
As of 2010, 44,370 students from China pursued their advanced education in 
Germany，34 Chinese accounts for the largest group of foreign nationals in this 
3 5 
category. Chinese ranked first in number of foreign students with a foreign 
educational background in Germany.^^ Currently, there is a growing demand for 
higher education from more diverse social strata of the Chinese population. The lower 
cost of studying in Germany since no tuition fees have to be paid in Germany, in 
contrast to the United States, may have attracted larger numbers of students. Besides, 
increasing efforts by German universities to attract students from abroad and efforts 
to establish so-called internationally recognized courses taught in English have 
certainly contributed to the increase in the number of Chinese students. 
2.2. Migrant Businesses: 
Chinese business in Germany is still very much confined to the traditional 
fields of the ethnic niche economy. Family restaurants, ethnic retail trade, and 
services based on co-ethnic relations have long been the characteristic features of 
Chinese business and employment in Germany. The general picture of Chinese 
employment shows that the ethnic catering trade still clearly dominates the labor 
market for both male and female Chinese migrants. 
By mid-2005, approximately 46% of male and 29% of female employees 
37 
holding Chinese passports were employed in the catering business — probably in one 
33 DAAD, 2002; BMWI, 2002 
34 Bundesministerium filR Bildung und Forschung, Internationalisieriing des Studiums- Auslandische 
Studierende in Deutschland 2010,10 (hereafter cited as BMBF) 
35BMBF, 13 
36 Bundesministerium fiir Bildung und Forschung, Internationalisieriing des Studiums—Auslandische 
Studierende in Deutschland / Deutsche Studierende im Ausland - Ergebnisse der 19. Sozialerhebung des 
Deutschen Studentenwerks durchgefuhrt durch HIS Hochschul-Informations-System. Berlin, 
Bundesministerium fur Bildung und Forschung, 2010 ； Anteil auslandischer Studierender in Deutschland 





of the several thousand family-mn Chinese restaurants all over Germany. But 
compared to earlier years, the number of female Chinese employees working in the 
catering trade has continually decreased. One of the reasons may be contributed to the 
expansion into a greater variety of economic activities by Chinese living in Germany. 
In recent years, there is a growing tendency toward the incorporation of highly skilled 
Chinese into the German mainstream economy and transnational business activities. ^^  
2.J. Illegal Imiiiigraiits / Asyliiiii Seekers 
Chinese nationals claiming political asylum in Germany did not attract any 
attention until the suppression of the Democracy Movement in China in early June 
1989. As a result, German public debate on Chinese asylum seekers has since clearly 
focused on intellectuals and academics. But, in fact, as mentioned earlier, intellectuals 
actually accounted for a very small proportion of Chinese asylum seekers in 
Germany, even in the aftermath of the suppression of the Democracy Movement of 
1989. However, those politically active Chinese students were mostly more than 
reluctant to apply for political asylum. Consequently, the number of Chinese 
applicants for political asylum did not immediately rise following these incidents. 
The percentage of irregular Chinese migrants who directly contact the 
responsible administrations to apply for asylum immediately upon arrival is unknown. 
But because virtually no Chinese migrant applied for asylum at the port of entry, it 
seems reasonable to believe that the majority had already been, and possibly also 
worked for some time, in Germany before filing an application for political asylum 
with the responsible German authorities. 
After 1989, the number of illegal mainland Chinese immigrants who arrived in 
O Q 
Germany by way of Eastern Europe began to increase. Many illegal migrants work 
in restaurants, whose managers sponsor their migration costs and require them to pay 
them back. Due to network effects, illegal Chinese migrants to Germany largely come 
from the vicinity of Qingtian, Zhejiang; they are mostly men between twenty and 
forty years old.4�Migrants may come as tourists and then overstay. They come either 
by applying for a tourist visa on their genuine PRC passport, or obtaining a forged 
38 Ibid. 
39 BAFL, 2001:50 
40 BAFL,2010,86 
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passport from a country with a large Asian population whose nationals are granted 
visa-free travel to Germany, or they may be smuggled across the Czech-German 
border. 
2.4, Ctiiiiese Descendants m Germany 
Chinese dependents in Germany refer both to the German-born Chinese and 
the Chinese people who were bom in Germany. As table 4 shows, there is a 
significant increase on the previous decade. Some Chinese families in Germany are 
entering into their second or third generation. Many young German born Chinese find 
it difficult to adapt in both cultures — maintaining the traditional values and culture of 
their parents on the one hand, while integrating with the wider youth culture of their 
peers on the other. Inter-generation becomes a key issue for German-bom Chinese. 
3,. Coiicliisioii 
The Chinese population in Germany does not form a cohesive integrated 
community, but is a complex mix with ethnic, class and professional differences. It is 
found that a basic feature, which is common to different groups and professionals, is 
their responsiveness to policy changes both in China and Germany, which results in 
significant variations in migration flows. 
Although migrant groups greatly differ from each other, the findings suggest a 
tendency toward a certain polarization within the fragmented and dispersed Chinese 
community in Germany. 
On the other hand, the number of both modern Chinese transnational 
economic ventures and highly skilled Chinese nationals entering the German 
mainstream economy is growing rapidly. They are professionals in certain areas, with 
high academic qualifications, or involved in business. This new trend is particularly 
noticeable regarding economic activities and labor market developments. 
On the one hand, there is the traditional ethnic niche economy, structured 
around extended families and still dominating the market for Chinese (low-skilled) 
labor. Those Chinese migrants confined to low-paid, low-skilled occupations in the 
niche catering market. There are some reasons behind. These include lack of German-
language skills, which prevents good access to public services, especially health and 
1 8 
housing. Language barrier restricts their employment opportunities. They may also 
feel trapped in the long hours and low wages of the traditional restaurant sector. 
Isolation, especially for the elderly and those living in areas without an active Chinese 
community. Despite their fragmentation and polarization, the various migrant groups 
share a major common characteristic — their transnational dimension. All migrants 
maintain close contacts with their home communities in China. 
1 9 
C h a p t e r 2 : C h i n e s e M i g r a i i t C h i i r c l i e s i n G e r m a i i y 
1. Termiiiol ogy: Migrant Chiirclies 
In a study of migrant churches in Germany, Glaudia Wahrisch-Oblau applied 
the terms 'migrant churches' and 'migrant congregations interchangeably. ^ Generally 
speaking, 'migrant church' was termed "Auslandergemeinden" (Congregations of / 
for foreign citizens) or "auslandische Gemeinden" (foreign congregations). Beisdes, 
"Fremdsprachige Gemeinden," foreign language congregations is also often heard. 
Such churches and congregations may have a number of indigenous members, and 
their worship services are mainly conducted in local languages. When dealing with 
the phenomenon in continental Europe, the term 'migrant churches' is the most used. 
Wahrisch-Oblau points out in her study that migrant churches do not construct 
their life stories according to Western paradigms. While the Africans can use both 
English and French, Asian churches normally use their ethnical languages like 
Chinese, Japanese or Korean. Although in the past 3 decades, Chinese migrant 
congregations are growing rapidly, congregations remain to be the first generation 
Chinese Christians. The second or third generations Chinese Christians rarely stays in 
these churches when they grew up, as they can speak far more fluent in German 
language than their parents. 
2. Cliiiiese Clirlstiaii Coininiirilties ifi Genu any 
Chinese Christian communities in Germany display a low degree of 
institutionalization. The first Chinese migrant churches in Germany started from the 
early 1980s.3 However, there is no systematic research on the development of the 
Chinese Christian communities in Germany so far. "Freunde der Mission unter 
Chinesen in Deutschland” — (F.M.C.D.) is the major driving force to build up a 
network for the Chinese Christian Communities in Germany. Other than this 
prominent evangelical network — F.M.C.D., two other Christian networks have been 
1 *Claudia Wahrisch-Oblau 〔2007), 'Migrants with a Mission: Pastoral Self-Understanding, Biographical 
Narratives, and the Conceptualization and Practice of Evangelism among Pentecostal / Charismatic Pastors 
in Western Germany', PhD dissertation, University of Heidelberg (Leiden ； Boston ; Brill, 2009), 33 
3 Claudia Wahrisch-Oblau〔2007〕，3 
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found so far, including two Pentecostal denominations - The True Jesus Church is a 
Pentecostal denomination, which originated in China in the 1920s, with three local 
churches in Germany (Hamburg, Heidelberg, Schwalmtal).^ The Chinese Christian 
and Missionary Alliance Church has two churches in Germany (Berlin, Dortmund). It 
is linked to the Christian and Missionary Alliance, an originally interdenominational 
and inter cultural alliance inspired by the Holiness Movement. The Alliance was 
founded by the Presbyterian pastor Albert Benjamin Simpson (USA) in 1887.^ 
Moreover, there are also a number of independent charismatic groups, 
including the "Lord Glory Mission for the Chinese" in Hamburg with a branch in 
Frankfurt; the "Erlangen 
Great Commission Chinese Christian Church"; a Chinese sub-group within the 
international "Zentrum Lebendiges Wort" (Centre of the Living Word) in Bonn; and a 
Chinese outreach programme of a Korean Assemblies-of-God-inspired church in 
Duisburg.8 
The major Chinese Christian groups in Germany are neither established 
churches nor Christian student programs targeting Chinese Christians but Bible 
groups and Christian fellowships run by Chinese themselves. For most Chinese 
who become Christians in Germany, their conversions are the result not of a 
trans cultural encounter but of an immersion into a kind of Chinese transit space 
within Germany.^ 
As mentioned in the earlier chapter, there were 91,510 registered PRC Chinese 
nationals and Taiwan residents living in Germany in 2011. Among the Chinese 
nationals in Germany, a significant number of the Chinese students in Germany are at 
one point or another exposed to Christian religion and some sort of church life. Based 
5 Contacts of the churches in Germany are found under www.tjc.org. Gotthard Oblau, Chinesische 
Studierende in Deutschland, 149 
6 Ibid. 
8 Gotthard Obi an, Chinesische Studierende in Deutschland, 150 
9 Johanna Ludde, "Die Funktionen der Konversion chinesischer Studierender in Deutschland zum Christentum 
(protestantischer Pragung) am Beispiel einer chinesischen christlichen Gemeinde in einer deutschen Grofistadt" 
Dissertation, Leipzig: Universitat Leipzig 2011 
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on a research project conducted in 2011/� there were about 24,414 Chinese students 
studying in Germany, between 1,000 and 1,500 were baptized before their return to 
China. 11 Among the Chinese communities in Germany, it is found that a significant 
number of the Chinese students in Germany are at one point or another exposed to 
Christian religion and some sort of church life. 
It can be seen that the Chinese Christian communities is a movement with 
great fluidity and flexibility so typical for international students and young migrant 
families, who constitute the overwhelming majority of participants in these groups. 
Congregations, Bible study groups, or house churches may emerge and vanish as 
insular entities. Most of them, however, are part of loosely knit networks. 
The following table gives an overview of Chinese Christian communities in 
Germany. Data is based on the minutes of the German Chinese Evangelical Ministry 
Forum (德國華人福音事工論壇）between 2002-2006.丨^. The minutes records the 
development of the Chinese migrant congregations, they are oral reports given by 
Chinese missionaries from different German cities. Data are incomplete and the 
numbers are drawn mostly from the missionaries' perceptions during a certain period 
of time. Some years are left in blank, it is either because missionaries in a particular 
region could not join the meeting, or some have left mission field and no successor 
fills the gap. 
Table 1 
Chinese Christian Congregations in Germany 
1984- 1998-99 2002 2003 ^ 2 0 0 6 
German Cities , , ？.^^ � — 
established No. of People 
Aachen 2002 g 20 20-30 10-20 >10 
- A u g s b u r g 2003 10 
10 DAAD-HIS; Auslandische Studierende - Regionale Herkunft 2011 
http://www.wissenschaftweltoffen.de/daten/2011/l/2/l, WissenschaftWeltoffenisadata report about 
facts and figures on the international nature of studies and research in Germany since 2009 
11 Gotthard Oblau, Chinesische Studierende in Deutschland, 148 
I 2德國華人福音事工論壇 - 2 0 0 2 - 2 0 0 6論壇會議記錄（曰期： 2 0 0 2年 0 6月 1 5曰； 1 1月 1 6曰； 2 0 0 3 
年 5月 1 0日； 1 1月 8日； 2 0 0 4年 4月 1 1日； 2 0 0 5年 3月 2 6日； 2 0 0 6年 4月 1 5日） 
14 The following records are raw data drew from the M inutes of meetings of the German Chinese Evangelical 
Ministry Forum between 2002-2006, Data were consolidated by the author. 
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1984- 1998-99 2002 2003 2 0 ^ 2 0 % 
German Cities 了 ? a ; , — 
established No. of People 
Bamberg 14 
Berlin 
Chinese oa 20-30 100- 60-70 inn inn i � n , ca. 80 , 100-120 150 IjU 
Church 110 
Berlin 2 m 
Alliance 25 
Church 
Bielefeld — “ 10-15 12-17— 15 
* Bochum _10 
Bonn 16 — 20 25 20 20-30 
B r a u s c h w e i ^ 2004 “ 15 8-20 
Bremen 1984 口一 15-25 15-25 25-30 20-30 
Chemnitz 2000 — -
Claustal- � 1 0 
Zellerfeld 
Damstadt 1993^^ _ 20-30 
Dresden — 2001 “ ^ 
* Dortmund 16 
Diisseldorf 一 3Q-40~ ^ 60-80 
Erlangen — 2002 — 20 20 ： 
* Essen 一 12 5 0 ^ 
Frankfurt am 1 9 ^ 50-60 _ 50-70 70-80 70-80 
Main ： 
Freiburg — 2002 15-20 - 12 12 20 
Giessen — 10-30 
Gottingen 20 10-15 20 10-20 
* Hagen ^ 
Halle — — IQ 
Hamburg 1985 一 40-50'' 40-50 60-70 60-70 50-70 60-80 
Hannover ^ O ^ ~ 4 0 40-50 50-70 
60 
"Heidelberg'^ I I I 30-50 40-50 40-50 40 
15 Chinesische Christliche Gemeinde Berlin http://www.cccberlin.org/unsere-kirche.html 
i6Chinesische Christliche Gemeinde Koln-Bonn http://www.keen-koeln.de/index.htm 
17 Chinesische Christliche Gemeinde Bremen http://www.ccg-bremen.de/ ca. 3000 Chinese inhabitants in 
Bremen 
18達姆施塔特華人查經班口關於我們ht tp: / /www.ccb-darmstadt .com/ 
19 Chinesische Christliche Gemeinde Dusseldorf http://www.china-church.de/ 
20 Chinesische Christliche Gemeinde e.V. FFM http://www.ccg-frankfurt.de/ 
21 Chinesische Christliche Gemeinde Hamburg -教會簡介 http://ccg-ham.de/big5/aboLitiis.html 
22 Chinesische Christliche Gemeinde Hannover http://www.ccg-hannover.de/tqjj/tqjj.html 
23 Chinese Christian Fellowship in Heidelberg http://www.ccfhd.cle/ 
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1984- 1998-99 2002 I 2003 2 0 0 4 2 ^ 5 
German Cities 了”； , ^ 
established No. of People 
Kaiserslautem" 2002 — 5 | 10 | | 15-17 
Karlsmhr 25-30 22-25 ^ 20-30 
"Kassel 2004 ~ — .5 
—Konstanz — 2004 3-6 
Te ipz ig 2003 — 一 Ca.lO ' 5 45 3 0 - 4 5 ~ 
Mainz 2008'^ . ~ ~ _ — 
Margdeburg 16 
Miinchen “ 40-50 “ 50-60 ~ ~ 40-50 
"Numberg 1994'' “ 60-70 "70 - 50 
Paderbom 5-8 
"Regeiisburg “ 1997 Ca. i F " - “ 5-6 10 -13~~ 
Ruhrgebiet * 50 40-50 80 
"Stuttgart — "TO-60 40-50— 50-60 “ 80 
Ulm 2000 — "TT 15-25 
Weimar 2004 — 3 '8-10 
Zweibriicken 
"Glaz (Austria) 1995 一 “ 20 
* Ruhrgebiet includes 4 cities 一 Bochiim, Dortmund, Essen and Hagen ^^ 
24 美茵兹 ( M a i n z )華人基督圑契 http://www.chzy.de/home.html 
25 Chinesische Christliche Gemeinde Niirnberg http://www.ccnbg.de/about-us 
26 Chinesische Christliche Gemeinde Ruhrgebiet http://www.ccg-riihr.de/12.html 
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Figure 1: 2003 Chinese Congregation Distribution in Germany 
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Over the years, Chinese congregation is dispersed over the whole country. It is 
easily found Chinese churches, fellowships or Bible study groups in major German 
cities. However, the increase in the number of Chinese migrants in Germany in the 
past decade did not reflect in the development of Chinese congregations in the 
country. It is found that the number of Chinese congregations in most German regions 
remains static over the years, like Frankfurt, Hamburg, Heidelberg and Bremen. Some 
regions have a slightly increase in the number of participants like Hannover, 
Diisseldorf, Stuttgart and Ulm. While Miinchen has a slightly decrease in number of 
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Chinese congregation participating in church services and activities. The Chinese 
church in Berlin is by far the fastest growing Chinese congregation in Germany. 
2丄 The KMX.J)广Centered Evangelical Network ( 寫 、 i , h 入 f / � 
The history of "Freunde der Mission unter Chinesen in Deutschland"-
F.M.C.D. (Friends for the Mission among Chinese in Germany) can be traced back to 
the late 1970s. The founder of the association - A German missionary couple Rev. 
Siegfried Glaw was a German Lutheran pastor with strong leadership qualities for 
‘ over 30 years. He served as a missionary in Taiwan for 12 years, speaks fluent 
Mandarin Chinese. 
The network emerges and grows by responding to demands and by seizing 
opportunities. When Rev. Glaw and his family happened to be on furlough from 
Taiwan in 1978, he was asked by local city officials to help with the care for newly 
arrived ethnic Chinese refugees from Vietnam. At that time, many Vietnamese 
refugees fleeing Vietnam came to Germany, of which many were overseas Chinese. 
Rev. Glaw began to preach the Gospel among refugees.^^ As a result, a number of 
Chinese Bible groups were in place when shortly afterwards China started to send 
scholars and students to Germany under its new policy of opening and reform. 
With his sense of calling and boundless commitment, Rev. Siegfried Glaw 
acts as a mediator bridging the Chinese Christian communities and German 
evangelical networks. Rev. Glaw encouraged the German Christians to pray for the 
Chinese ministry in Germany. 
As early as in 1979, Rev. Glaw found the Chinesische Leihbucherei (Chinese 
Lending Library) in Germ any. ^ ^ It is a Chinese Christian mail-order library based in 
Hannover, to provide a wide range of Christian books for the Chinese, in order to 
enrich the Christian knowledge among the Chinese Christians.^ ® Currently, the library 
has over 20,000 volumes and 13 different categories. It is the biggest Chinese lending 
27德國中文圖書館 Chinesische Leihbucherei: http://www.chinese-library.de/ 
28參海夕「華人基督教會（德國）http://www.immanuel.net/OverseasChurch/ 
29德國中文圖書館：ht tp : / /www.chinese- l ibrary .de /de 
30 Setzung fur den Freundeskreis ftir Mission unter Chinesen in Deutschland e.V.德國華人福音事工論埴 III 
會議記錄，附件（二）頁8 
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library outside Asia. Books, which apart from Bibles and Bible commentaries include 
a great variety of spiritual, apologetic, and counseling literature focusing on Christian 
faith, family life, career, sciences, and the like, are purchased from Christian 
publishing houses in Hong Kong, Taiwan, Singapore, USA, and increasingly also 
from mainland China. With a database of over 5,000 clients, the library lends out 
more than 3,000 books per annum. The library represents an inculturated mission to 
Chinese people. It is through the Chinese literatures to help Chinese readers to feel at 
home in a foreign land. 
To enhance Christian dialogues and evangelism among the Chinese 
communities, Rev. Glaw found the F.M.C.D. in 1985. It serves as an evangelical 
network, to provide a platform for the Chinese church groups and Christian 
congregations in Germany for support and cooperation. Pastors of Chinese 
congregations and churches meet twice a year. At present, it comprises local churches 
led by Chinese pastors in 12 major German cities, in addition to 65 Chinese Bible 
study groups spread over Germany. The meetings are conducted in Chinese, some 
even bilingually in Mandarin and Cantonese. As an educated guess, their activities 
involve up to 2,000 Chinese Christians and seekers at any given time, most of whom 
are students or young academics. 
F.M.C.D. emphasizes evangelism to reach out to the non-Christians among the 
Chinese, making use of international contacts for the collecting of Christian literature 
and recruiting of speakers for its conferences and pastors for its churches. They hold 
gathering at the Passion Week, organize German Chinese Christians disciples camps 
and German Evangelism Forum.^^ 
Currently, FMCD has about 15 full-time coworkers in this organization. They 
play an important role as headquarter of Chinese gospel ministry in Germany, and do 
their best to coordinate all related ministries and integrate all the resources. The 
German branch of the China Inland Mission (UMG) provides financial support for the 
network. Additional funding has come from a wide support network of private donors. 
31 全德營會消息 2012: http://chinese-camp.de/web/camp_news.html 
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2.2. European- Chinese Theological Seminary (歐攀神學院） 
The European-Chinese Theological Seminary is the only seminary in the 
European continent using Chinese as the medium of teaching. With the support by the 
Chinese Overseas Christian Mission (COCM) in Europe, the seminary was found in 
2007. It is located in Barcelona, attached to the Biblical Seminary in Spain. 
The European-Chinese Theological Seminary aims at giving religious 
education and theological training for Chinese pastors and missionaries in Europe to 
develop a high quality, practical training track for potential missionaries, and to 
establish new churches. Students are from all walks of life and with different 
academic background, including scholars, PhD or university students. In the first few 
years of development, theology students in this seminary usually have high academic 
qualifications, longer working experience and usually with families. The situation has 
been changing in the past two years, applicants become younger, and some are fresh 
graduates, who wish to pursue further theological training and education. 
Many of them were from Mainland China and other Chinese speaking 
countries who reside in Europe. In 2009, the seminary successfully applied for 
offering EU recognized courses, which means the standard of their programs can 
attain to EU university qualifications. In 2010, 15 graduates finished different 
programs of theological trainings in the seminary. Most of them will stay in Europe 
and serve in ministries in different European countries like Holland, Germany, France 
and UK. 
Besides, the seminary aims at developing communication mechanism to 
effectively share their vision, mission and strategies. They proactively build a 
communication team to produce resources and materials for mission mobilization 
including regular and on demand publication in printed or multi-media form. They 
build a strong prayer support network inside and outside of seminary for their 
ministries and missionaries. They also encourage staff workers to participate in vision 




2.3. The Chinese Overseas Cliristian Mission ( ) 
Chinese Overseas Christian Mission (COCM) is an inter-denominational 
mission with the objective of bringing the gospel to the Chinese scattered over Europe 
Q Q 
and local Europeans through multi-facet ministries. It was founded by Rev. Stephen 
Wang in 1950. Their vision was "Where the Chinese are, there Christ must be." In the 
past 60 years, COCM has grown substantially. The scope of work now covers UK and 
countries on the European continent. There are six Overseas Boards in different parts 
of the world. "Reaching the Chinese to Reach Europe" became their extended vision. 
COCM aims at evangelizing the Chinese in Europe. Mainland Chinese 
students are the prime target group of the organization.34 The large number of Chinese 
students in Europe is regarded as the leaders in future churches in Europe, China and 
the world. They send student workers to university campuses and places with a 
concentration of Chinese students and partner with Chinese, English, and local 
churches, as well as other Christian organizations to reach out to these students. 
Besides, the organization also aims at establishing new churches or 
fellowships through pioneering evangelism in places where sizable new immigrants 
are least reached by other para-church organizations. Most of the Chinese immigrants 
to Europe are Mandarin speaking. There are scattered in many areas that do not have 
Chinese speaking Christian churches or fellowships. In order to support Chinese 
Christians to set up local churches in the European continent, COCM will partner 
with other local churches to develop effective models to minister the Chinese people 
and establish Chinese churches later when the group later becomes mature. 
COCM also focuses on training potential missionaries and pastoral workers 
from established and existing churches and fellowships. COCM develops a systematic 
training program to serve the needs of Chinese churches, emphases on discipleship 
training and Bible teaching to equip church leaders. Through their practical ministry 
training at the mission centre in UK, it helps train up leaders to support developing 
and established churches. This involves training Christian workers in pioneering 
evangelism as well as training pastors for existing Chinese Churches in Europe. 
33 Chinese Overseas Christian Mission:www.cocm.org.uk/ 
34參海外華人基督教會（德國）http://www.immanuel.net/OverseasChurch/ 
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2A Chinese GeriMaii Cliristiaii Fellowship ("丨 f l y i f t l ！綱) 
The Chinese German Christian Fellowship was founded in 2009 by Prof. 
Kwok Hung Bin from the Alliance Bible Seminary (建道神學院）in Hong Kong. 
Prof. Kwok has a strong vision to minister Chinese missionaries in Germ any. ^ ^ He 
spent six years in Germany between 1991-1997 to pursue his PhD study. During his 
services in Chinese congregations in Germany, he found that the Chinese fellowships 
encounter many similar problems, like internal conflicts between missionaries and 
deacons of the church, different political stands of in churches between Chinese and 
Taiwanese. 
The Chinese German Christian Fellowship serves as a local caring center and 
supporting organization for the Chinese missionaries in Germany. Rev. Kwok called 
for all who have calling to serve in Germany to have regular fellowship gatherings. In 
every gathering, he invites different missionaries to share about the lastest 
development of the Chinese ministries in Germany and the difficulties encountered by 
the missionaries in different regions. In 2013, the fellowship is planning to organize a 
3-days Bible study camps in Niirnberg in order to build up a stronger network with 
Chinese congregations in Gemrany. 
23. Oilier Piiblicatioiis 
Various Protestant groups issue publications and promotional materials and 
distributed free in Asian shops, Chinese churches and congregations. Overseas 
Chinese Christian publications like a monthly copy of "Clarion" (Haojiao 號角）, 
"Outlook" magazine, "Zhanwang"(展望)are found in Europe. Besides, these 
publications also have an online version, posted in their own website. They try to 




C h a p t e r 3 : D i f t i c i i l t i e s E n e o u i i t e r e d b y C h i n e s e M i s s i o n a r i e s 
Based on personal observation and consolidating the minutes of meetings 
given by the German Chinese ministry fomm, this chapter attempts to identify six 
major difficulties encountered by the Chinese missionaries in Germany. 
L Cultural Shock 
Working cross-culturally is fraught with misunderstanding and confusion. 
This is compounded by differences of church tradition and spirituality. In particular, 
confusion arises because the same denomination may appear very different in 
different countries. Moreover, the 'mainstream’ way of being Christian varies 
between denominations, it varies from one Christian community to another. 
As a missionary in a developed country like Germany, one does not need to 
worry much about problems of hygiene and personal security, although those in 
culture shock often preoccupied with cleanliness and health.丄 According to Hiebert, 
culture shock is the disorientation a person experience when all the cultural maps and 
guidelines he/she learnt as children no longer work. Missionaries face many dilemmas, 
not only those that deal with the relationship of the gospel to human cultures, but also 
the cultural differences in the choice of food, living style, the use of language... etc. 2 
All of them are the sources of anxiety for the Chinese missionaries due to cultural 
shock. 
• Among those sources of cultural shock, the most primary one that Chinese 
missionaries often experience in Germany is their inability to communicate.^ Chinese 
missionaries usually do not speak German before entering the mission field. They 
may start learning German since they received the calling. However, even after 
months of study, missionaries may still find it unable to discuss much more than 
simple greetings or asking basic questions. Some missionaries even think that they 
simply cannot learn this language. Even if they are eager to leam, missionaries will 
1 Charles H. Kraft, Christianity in Culture： A Study in Biblical Theologizing in Cross Cultural Perspective 
[Maryknoll, N.Y.: Orb is Books, 2005), 125 
2 Paul Hiebert, Anthropological Insights for Missionaries, 66. 
难 1惠容：歐洲師母唔易做（宣道出版社，2010) ,18 
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soon find that facing the needs of the congregations, they will give up learning the 
language and choose to serve or participate in the ministry. 
As strangers in a new world, missionaries are stripped of their primary means of 
interacting with other people, language. A Chinese pastor who served as a missionary 
in Miinchen between 1999-2001 says, "we struggle to say even the simplest things in 
German, and we constantly make mistakes and people do not understand what we say." 
Language also set a hindrance for teaching children. The Missionary couple find 
themselves incapable to teach their children. The Chinese pastor has two daughters 
aged at 10 and 8 while he was serving in Germany, says, "I used to teach my 
daughters mathematics, but now they are all in German, it took me two hours to 
understand the simple instructions, both of us were frustrated" "My daughter used to 
be a star student in the primary school, but since she moved to Germany, she becomes 
the worst student in class." 
2. Missionary's Children 
One of the most difficult decisions faced by the Chinese missionaries has to do 
with their children.�The children of missionaries, in particular those who are not born 
in the mission field, face questions of cultural identity because they are 
geographically removed from the culture of their motherland. Since there are no 
Chinese schools in Germany, children are totally raised within the German culture. 
Some of the missionary children may face the problem of rootlessness. As 
Paul Tournier points out, everyone needs a sense of belonging to a location, a culture 
and a community.^ But missionary children may find themselves a foreigner to both 
China and Germany. Some people may suggest that the problem of rootlessness can 
be overcome by building up a close relationship within the family. However, since 
missionary parents are usually occupied by heavy ministry workload, they fail to 
build up such a close relationship with their children. 
4 Davies, Paul. 'Mission Continues: Global Impulses for the 21st Century.' Evangelical Quarterly; Apr2011, 
Vol.83 Issue 2,pl79-180 
5 Paul Tournier, A place for you: psychology and religion (Harper & Row, 1968), 10-1, 
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Another problem that missionary kids face is that they often view God as a 
competitor for their parents' love.^ This is because they are often separated from their 
parent because of “the ministry of God". The children are usually not mature enough 
to understand the nature of missionary work. As a result, those kids may eventually 
reject Christianity when they are grown. 
Another critical question for the Chinese missionary parents has to do with 
education. As the education system in Germany is different from other countries, 
missionary children face particular pressures. Upon arrival missionary children have 
trouble adjusting new school life. Many missionaries tried to offer home teaching to 
their children, so that their children do not have to separate from them, and they can 
understand more about Chinese culture from their parents. However, as mentioned 
above, missionaries will soon find that they cannot afford offer home schooling to 
their children because of heavy ministry workload. The problem of children's 
education remains unease. 
Lack of Satisfaction — Mobility of the Members 
Another problem to the Chinese missionaries is lacking of satisfaction it is 
mainly caused by the special nature of the Chinese congregation in Germany. Unlike 
USA or UK, Germany is a country with strict immigration policy. Migrants are 
usually unable to apply for German citizenship, so the mobility of Chinese 
o 
congregation is usually very high. 
Chinese congregation in Germany nowadays usually comprise three types of 
people - Chinese students, contract workers and business professionals. Due to their 
special purpose of immigration, congregations usually spend in average a few years in 
the country and they will either return to the home country, or move to other countries 
like in the USA to seek for permanent residency. With such a high mobility rate, 
6 Werner Kahl„ 'A Theological Perspective: The Common Missionary Vocation of Mainline Churches/ 
International Review of Mission; Iul2002, Vol. 91 Issue 362, p328-342 
7 David J. Hesselgrave, Contextualization: Meanings, Methods, and Models [Grand Rapids, Mich.: Baker Book 
House, 1989], 178 
8 Claudia Wahrisch-Oblau, The missionary self-perception of Pentecostal/Charismatic church leaders from the 
global South in Europe: bringing back the Gospel (Leiden ； Boston ： Brill, 2009], 212 
3 4 
Chinese missionaries may find it difficult to equip the congregation and develop the 
church. Missionaries may gain stress from the board of the sending organizations, as 
numerical growth is usually regarded one of the major index in assessing the working 
quality of the Chinese missionaries. 
4. BIfferent Expectations ©ii tlie Jlole of the Pastor 
To a missionary, leading a church is an enormous responsibility. Rather than 
stressing a functional understanding of the pastor as preacher and administrator of 
sacraments, or a professional understanding of the pastor as a counselor, manager, or 
spiritual leaders with a special call or spiritual quality. Pastors are enormously loaded 
with expectations of themselves, the sending organization and the receiving 
congregation regarding the role of the pastor. 
Observation found that receiving congregations in migrant churches in 
Germany tied their parental expectation with their pastors. Pastors serve as father or 
mother figure that will take care of his or her children, even if it means neglecting his 
or her own needs. It is found that members contact the pastors with whatever need 
they have: visa problems, job loss, marital and family quarrels, illness, financial 
worries, the need for a place to stay - everything is immediately taken to the pastor in 
hope for a quick solution. These expectations can be actively encouraged the church 
ministry and congregation. However, these expectations put enormous pressure on the 
pastors because if solutions cannot be provided, the pastor will see his authority 
undermined and his membership diminishing. 
It is also important to note that the role of the missionaries is not only a 
personal decision, but also deeply influenced by the understanding of mission of their 
sending organizations.^ The missionary board sends out and support the living of 
missionaries. They may carry at the same time different expectation on missionaries, 
mission tasks may be viewed as corporate tasks initiated by the sending organization 
or denomination as a whole, and executed by the missionary.Missionaries may find 
9 Paul G. Hiebert, Anthropological Insights for Missionaries [Baker Academic, 1985), 79-80 
10 Claudia Wahrisch-Oblau, “ Migrationskirchen in Deutschland. Uberlegungen zur strukturierten 
Beschreibung eines komplexen Phanomens" in： Zeitschriftfur Mission. Frankfurt am Main u. a.. 31/1-2, 2005 
29-36 
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it stressful with such expectation, and may not be able to cany out tasks which they 
expect to do in the mission field. 
• 5.. Source of Fiiiidliig 
Most of the Chinese Christian communities in Europe are small. Some 
migrant Christians are illegal immigrants, they have no legal documents, and their 
own survival is already a problem and they can only spare very little for the Church. 
Because of that, those churches are very difficult to run as a self-financed church and 
so they need funding from either the mother church or from outside. 
As the Chinese migrant churches are mostly in the form of independent bible 
study groups, they can neither be self-financing, nor funded by a sending organization. 
Few funds are usually available to support the pastor. Thus, most missionaries can 
only be supported by limited donations by the sending organizations. In many cases, 
even phone bills to contact Chinese people are paid by the missionaries out of their 
own pocket. It is difficult for a missionary to develop a larger scale of evangelization. 
The total lack of funds has a serious impact on missionary work among Chinese 
migrants. 
A congregation lacks proper financial management and accounting procedures, 
such accusations are usually hardly proven, but it may easily turn out to be open 
conflicts, some elders may directly confront their pastors about finances. Such 
conflicts will undermine the authority of a pastor and the development of the 
congregation. 
Observations and informal conversations with congregation members and 
elders show that many Chinese speaking congregation was racked by massive internal 
conflicts. Some elders or members voice the accusation against their head pastors. 
Such rumors usually concern either financial wrongdoings or marital infidelity, 
however, it can lead to a very quickly loss of authority of a pastor, and turn out into 
open conflicts, some elders may even directly confront their pastor about financial 
issues. 
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6» Ifisirfficieiit Attmtmu Given by Church Aiiiliorities 
While social development in the world is progressing, global migration has 
reached a never before seen level in human history." On June 16, 2010, China's State 
Council's Overseas Chinese Affairs Office announced: "China has 45 million people 
living overseas." It is very high despite "difficulties to travel abroad" for Chinese. 
From the statistics, we can see the Chinese Christian communities in Europe have 
gradually developed. However, compare to the rapid increase of the number of 
Chinese migrants in Europe, pastoral work is utterly inadequate. 
Facing such phenomena, how does the Church implement pastoral work 
toward Chinese migrants? Until today, few of us find the importance and urgency of 
evangelizing among migrants. Churches shaped by American Evangelicals are still 
using policies formulated decades ago to assess and implement our pastoral programs. 
It is important to note that the pace of church development is far behind from the 
world's development. 
Currently only a handful of religious congregations could afford to have a 
special mission for Chinese migrants. Due to a lack of attention by the leaders of the 
congregations, mission work among Chinese migrants has become individual services 
of certain missionaries enthusiastic about Chinese people in Germany. Religious 
congregations lack of young vocations to undertake the task and they have difficulties 
in learning foreign languages. It is also not uncommon to view that missions for the 
Chinese migrants are the responsibility of the individual missionaries and the local 
migrant congregations, but not of the sending organization. 
Chinese pastors in Europe who can speak foreign languages are actually very 
few, this makes the searching for pastors who can serve the Chinese migrants even 
more difficult. Once the missionary serving Chinese migrants in Europe quits, there is 
no replacement by other younger pastor, which causes problems in development. 
Even sustaining the Chinese Christian group is already a problem. 
14 Winter, Ralph D. et al, Perspectives on the World Christian Movement. [Calif.: William Carey Library, 
1999), 7 
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Chapter 4: Reflectioiis on Mission Strategies 
The ability to send cross-culture missionaries to foreign places requires a huge 
pool of resources, money, personnel, training and supporting structure - usually 
executed with controversies. In fact, such a vision requires a certain level of 
organizational experience and coordination efforts. However, there is also the 
challenging issue of cross-cultural adaption. 
1,. Openness to Ificiiltiiration 
There is no doubt that missionaries in the past also imposed European culture 
and disparaged local culture. The need to contextualize the Gospel in human cultures 
became obvious as missionaries went to other societies. As long as people live and 
minister within their own culture, they are largely unaware of their own culture and 
• worldview, and how these shape their understandings of the gospel. Missionaries, 
however, confront deep cultural differences immediately - cultural shock- starting 
with differences in language, culture, theology, and worldview. 
Mission has always engaged in what is today called the process of 
inculturation or contextualization. ^ As Robert Schreiter mentions, "there are two 
reasons for the reluctance among theologians to accept the challenge to dialogue with 
cultures." In the first place, there are no adequate methodologies among theologians 
to break through some of the conceptual logjams, and a lack of tools that can be used 
readily and easily" by practitioners of inculturation. The conceptual blockages are 
inadequate understanding of culture and confusion about the meaning of inculturation. 
Second, there is the official unwillingness at the international and local levels of the 
church "to permit legitimate experiments in inculturation and to sanction successful 
experiments for ongoing use."^ There is a general reluctance, especially among those 
evangelical ecclesiastics, to accept the fact that the interpretation of their faith is 
1 Robert Schreiter, "Faith and Cultures: Challenges to a World Church," in Theological Studies 50, (1989), 16 
2 Robert Schreiter, "Faith and Cultures: Challenges to a World Church," Theological Studies 50〔1989), 758 
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significantly molded by their own cultures. Their cultural conditioned understandings 
o 
of the Gospel are then assumed to be synonymous with the kingdom of God itself. 
Since inculturation emerged as a theological term only in the 1970s, it is not 
surprising that there is still confusion about its precise meaning.'^ Vatican II laid the ‘ 
theological foundations for the reemergence of a more flexible, apostolic relationship 
between the Gospel and cultures, the type of openness that had characterized the 
missionary life of the early church. The Word of God is actively present within 
cultures before evangelization; ^ the church is not to be a huge, uniform monolith of 
Eurocentric cultural characteristics, but a fraternity of local churches. 
Different theologians developed different types of models of inculturation. 
There is a six models that Stephen Bevans has discerned to be operative in the 
inculturation efforts of the church in various situation throughout the world. 
According to Bevans, none of these models is absolute. Each one has a certain 
validity within certain types of context. The primary task of the person who would 
inculturate the gospel is to be in dialogue with the context in which the gospel is to be 
preached or the Christian life interpreted, and to listen and discern how best to 
connect the unchanging aspects of Christian faith with the changing and challenging 
aspects of a particular experience, culture, social location or social changes in a 
specific place or within a specific people. ^ Peter C. Phan has expressed five 
• 7 
convictions about inculturation that are worth noting here. 
3 Louis J. Luzbetak, The Church and Cultures： New Perspectives in Missiological Anthropology (Maryknoll, NY： 
Orbis Books, 1998), 34 
4 Among the clearest explanations of inculturation see the following: Aylward Shorter, Toward a Theology of 
Inculturation [London: Geoffrey Chapman, 1988〕and Gittens, "Beyond Liturgical Inculturation: 
Transforming the Deep Structures of Faith," in Irish Theological Quarterly 69〔2004), 47-72 
5 See George Minamiki, The Chinese Rites Controversy (Chicago: Loyola Press, 1985} 
6 Stephen Bevans, Models of Contextual Theology [Maryknoll, N.Y.: Orbis Books, 2002}, 3-8 
7 The five convictions about inculturation are: First, inculturation wil l be "the most urgent and most 
controversial issue in mission for decades to come/ particularly given the fact that Christianity is now tryly 
a world Christianity and the church is now truly as world church. Second, current ideas and practices of 
inculturation are currently being challenged as understandings of inculturation and culture itself are 
undergoing significant revision within theology, missiology and anthropology. Third, inculturation will 
benefit greatly from a broader appreciation of popular religiosity, the religion of ordinary women and men. 
Fourth, a deeper understanding of mission history will provide "useful lessons on the process of 
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Mission is severely impaired without an adequate understanding of the context 
in which it takes place. It is believed that inculturation will remain as a dream as long 
as the institutional church is unwilling to accept the fact that, it is now a global and 
multicultural reality in which the majority of its adherents have ceased to be of Euro-
inculturation is an arduous,^ but it is an imperative of our faith, calling us to a cultural 
and spiritual conversion and to a pilgrimage to where "we do not wish to go" (John 
21:18) It is perhaps the risks and the pain involved in the process of inculturation that 
have made the actual results of inculturation so meager.^ As the culture within a 
Chinese migrant church is complex, as it has diversified ethical cultural dimensions 
within a church group. It is worthwhile for the sending organization to keep openness 
to a missionary's participation in inculturation, so as to develop a more contextual 
theology of the local church. 
. 2. Laogiiage and Theological Training 
It is necessary for the Missionary to equip with essential language skills, like 
Putonghua, English and better with the language of the targeted mission field. 
Developing a new language takes years. Should a church has a vision to send out 
missionaries to overseas, it is important for them to equip the children when they are 
young. Most of the churches in Hong Kong have youth and adult ministry, however, 
most of the mission trips are only targeted to relatively mature Christians. It is 
important to boraden the scope of mission trips for children, to give them more 
opportunities to participate in overseas short-term missions trip. On the one hand it is 
important for them to experience the life as a missionary when they are young and on 
the other hand, through the trips it can broaden their scope of vision. 
Chinese students are encouraged to participate in short-term services during 
their summer vacations. Should a local church with strong network worldwide. It is 
inculturation and the role of popular religion within it." And finally, on the success or failure of inculturation 
wil l hang the future of the church. Stephen Bevans, Models of Contextual Theology, 387 
8 Gerald Arbuckle, Culture, Inculturation, Theologians - A Postmodern Critique (Minnesota. Liturgical Press, 
2010), 188 
9 Cathy Ross; Andrew Walls, Mission in The Twenty-First Century ； Exploring the Five Marks of Global Mission 
(London : Darton, Longman &Todd, 2008), 23-25. 
10 Kung Lap Yan, Globalization and Ecumenism: A Search for Human Solidarity, with Reference to 
Pentecostalism/Charismatism in Hong Kong, 20-22. 
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important for them to make good use of the network. University graduates are 
encouraged to participate in mid-term mission ministry, or help building up Chinese 
Christian communities through their overseas networks. 
At the same time, it is important for the local sending organisation to provide 
different kinds of theological and practical ministry trainings to equip the missionary 
to serve in a ministry. Cross-cultural difference is one of the main issues to be 
discussed, as the combination of Chinese nationals is very complex, if a missionary 
lacks of cross-cultural communication skills, ability, flexibility and different cultures 
of Chinese communication, it is' difficult for them to communicate with overseas 
Chinese with different backgrounds.u 
3. Ifiterreligioiis Dialogue 
Interreligious dialogue involves an open and constructive exchange between 
individuals belonging to different religions. It may occur informal and formal settings, 
through verbal exchange or ritual participation. Ultimate goal of interreligious 
1 o 
dialogue is the pursuit of truth, or growth in truth. 
Pastors of migrant churches receive their education from various sources, both 
in their country of origin or abroad, varying in level and scope. ^ ^ Not only the 
missionary himself or herself needs to be opened with interreligious dialogue, it is 
also important for a sending organization to equip missionary to be more 
ecumenical/"^ 
In fact, interreligious dialogue is possible because the presence of God's 
salvation grace is not confined to the church alone. It is significant that at the Second 
Vatican Council the traditional dictum "outside the church there is no salvation" was 
never used. The council, rather, spoke of the possibility of salvation for all people of 
good will, whether they have faith in God or not. (LG16) As Ecumenical Affirmation 
Mission and Evangelism puts it, the attitude of dialogue "springs from the assurance 
11 Kung Lap Yan, Globalization and Ecumenism： A Search for Human Solidarity, with Reference to 
Pentecostalism / Charismatism in Hong Kong, 16-17. 
12 From world mission to interreligious witness, 2011, 61 
13 Linda Hogan [etal.], From world mission to inter-religious witness [London: SCM Press, 2011), 2 
14 Marion Graii, Rethinking Mission in the postcolony： salvation, society and subversion [London; New York： 
T&T Clark, 2011), 58-59. 
4 1 
that God is the creator of the whole universe and that he has not left himself without 
witness.，]) 
Listening to people of diverse faith is interreligious dialogue, as such listening 
promotes mutual respect, interaction and transformation. Deep listening will be 
greatly enriched by insights of other religions, and is an empathetic presence to others 
with the intention of affirming and honoring their well-being. As Peter Phan suggests 
that dialogue with Asian religions deepens Christian understanding of peace. ^ ^ 
Globalization and Mission 
Globalization as a descriptor of contemporary culture has imbued the context 
of doing mission, supplied the tools and resources, and enormously enlarged the scale 
and opportunities for doing a different type of mission/^ It certainly constitutes the 
modem challenges for missionaries and the content of missiology as a discipline/^ 
Power issues such as gender, social justice, ecology, racism, education, migration and 
diasporic communities, poverty and wealth disparities - these constitute forces that 
shape contemporary patterns of missions at local, national, and cross-cultural terrains. 
Globalization is a term employed to describe "a process (or sets of processes) 
which embodies a transformation in the spatial organization of social relations and 
transactions- assessed in terms of their extensity, intensity, velocity and impact-
generating transcontinental or interregional flows and networks of activity, interaction 
and the exercise of power.'" ^^  Thus, globalization is never restricted to the 
contemporary era. Its roots goes back in time, long before the technological 
o n 
advances. World religions too unquestionably constitute one of the most powerful 
and significant forms of the globalization of culture in the pre-modern era, and even 
possibly now. One of the differences between the pre-modern and contemporary is 
15 Paul Mojzes, Christian mission and interreligious dialogue (Lewiston, N.Y.. ： E. Mellen Press, 1990], 23 
16 Peter C. Phan, "Cultures, Religions and Power： Proclaiming Christ in the United States Today" in 
Theological Studies 65 (2004), 730 
17 Ogbu U. Kalii, Mission after Christendom, 23 
18 From World Mission to Interreligious Witness, 2011/1 in International Review, 32-34 
19 Kung Lap Yan. Globalization and Ecumenism : A Search for Human Solidarity, with Reference to 
Pentecostalism /Charismatism in Hong Kong, 378 
20 Ogbu U. Kalu, Mission after Christendom, 25-26 
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simply the degree of interconnectedness, but this degree of difference results in a 
completely different world Kofi Annan, the former United Nations' General-
Secretary, says that "globalization has an immense potential to improve people's lives, 
but it can disrupt-and destroy- them as well.21 Those who do not accept its pervasive, 
all encompassing ways are often left behind. It is our task to prevent this; to ensure 
that globalization leads to progress, prosperity and security for all."22 Globalization is 
the context in which the church's mission is lived and worked out. The church's 
commitment to justice needs to be articulated and practiced in critical collaboration 
with the emerging global "culture". 
Globalization is not just the dominance of the West over the rest; it affects the 
23 
West as well as other countries of the world. Some argue that economic 
globalization is bringing about a denationalization of economies through the 
establishment of transnational networks of production, trade and finance.“ 
5. Case Study — RefleCitoii for the Mission Strategy of a Local Clmrcli 
The following part I will give reflections on mission strategies of the Wing 
Kwong Pentecostal Holiness Church (WKPHC). 
WKPHC has rapidly expanded over the past 30 years. Established in 1977, 
WKPHC initially comprised members mainly of high school students. After years of 
development and expansion, the church consists of members from all walks of life 
and believers of different ages. The size of the congregation has increased from some 
twenty-six people to nowadays over five thousand members. 
However, the overseas mission ministry of the church remains in a very small 
scale in compared with other local ministries. The church first launched the “Five 
Loaves and Two Fishes" campaign in 1986. This campaign aims at supporting the 
needs of the IPHC world mission ministries financially. In 2006, WKPHC sent a 
21 Thomas John Hastings, Practical theology and the one body of Christ: Toward a Missio n a l-Ecumenica I 
Model (Grand Rapids, Mich.: William B. Eerdmans Pub., 2007), 56 
22 Kim, Kirsteen./o/n/n^ in with the Spirit: Connecting world Church and Local Mission (London; Epworth 
Press), 2009. 
23 Cathy Ross, Mission in the twenty-first century ： exploring the five marks of global mission (London ： Darton, 
Longman &Todd, 2008], 35 
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couple to Kenya. They are the first overseas missionaries sent by the church. In 2011, 
the church sent another two sisters to the Trinity Theological College in Singapore to 
receive theological training, prepare them to become overseas missionaries in the 
future. 
In comparing with the size of the whole congregation, the proportion of people 
willing to join overseas mission ministries is still very low. In the past, WKPHC has 
not encouraged young people to become missionaries but actively invited middle-
aged couples to become missionaries. Young people are perceived to be relatively 
immature and unstable to reach the mission field, they may easily give up their 
mission and leave the mission field after a few years of ministries. 
The middle-aged church members are the targeted missionaries. They are 
more stable and mature in spiritual life. Besides, their life experiences could help 
them overcome many difficult circumstances in the mission fields. Some of the 
church members are even targeted as missionaries. However, those being targeted as 
missionaries have no visions to missions. Young people also think that they are not 
well-equipped and unqualified to become missionaries. Those who want to gain 
experience in overseas missions, they finally turn to join some short-term mission 
trips organized by other local mission organizations. 
For the couple who has been sent to the mission field, number of church 
members becomes an indicator to measure their achievement. However, most of the 
Chinese people in Kenya are traders and restaurant workers, while some are contract 
staff of Chinese companies. Most of them stay temporarily in Kenya and return home 
after a few years. There is a high turnover rates of church members, It is hard for the 
missionaries to look for stable church members to build up the church. 
Even though the sending church understands such circumstances in the 
mission field, they still rely on the amount of tithe donations and the number of 
church members to evaluate the performance of missionaries. They think that the 
missionaries are "lazy" in their mission ministry, failed to be independent to set up the 
Chinese congregation and run the church with their own donations. 
However, church growth in number of members should not be an indicator to 
measure the 'success' of a mission ministry. Missio Dei emphasizes the nature of the 
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mission is from God, and also made by God alone. As Moltmann highlighted in the 
Church and the Power of the Holy Spirit, "The goal of mission lies in the qualitative 
alteration of life's atmosphere - of trust, feeling, thinking and acting. We might call 
this missionary aim to 'infect' people, whatever their religion, with the spirit of hope, 
love and responsibility for the world." Unlike Hinduism and Confucianism, 
Christianity itself is always global-oriented, due to its ideology of mission. It is not an 
exaggeration to say that Christian mission is a kind of global movement. Nevertheless, 
this Christian global movement is not only confined to the concern of saving souls 
and planting churches, but also it is a cultural and socio-political movement. 
Theologically speaking, Christian mission is about the evangelization of God's 
Kingdom. It not only evangelizes, but also creates a new culture of life, that is a life 
characterized by solidarity in the understanding of co-responsibility, communion and 
friendship. 
If church growth becomes the ideology of Pentecostalism in Hong Kong as 
well as an indicator of the success of an overseas mission, the Pentecostal church will 
become more inward looking and self-centered. In order to recruit more members, the 
Pentecostals may accommodate themselves to fit the needs of society. In fact, it is not 
uncommon to hear that Pentecostal churches in Hong Kong often claims that the 
Christian faith is positive thinking and in Jesus things will be possible. Consequently, 
the gospel loses its transforming power, but becomes a consumer product. When 
church growth becomes a significant sign of God's blessing, there is no place to take 
into account how many of those who die because of hunger and violence, but focus 
only on the number of souls die without Christ every minute if they do not believe in 
Jesus Christ. With the ideology of church growth, the Gospel is truncated in order to 
make it easy for all men to become Christians. Church growth can be a way out for 
the church as to go on sinning under a respectable name, but not all that grows is the 
church. What concerns me most in this case study is the tribal mentality of 
fundamentalism, not the contents of its belief, because the former always leads to 
some kind of militant exclusivism. Put bluntly, it creates boundaries among people 
rather than break down human barriers caused by nations, race, gender, religions and 
ethnic. 
Nevertheless, the origin of Pentecostalism is ecumenical. The Pentecostals still 
can provide a different ecclesiology that inspires our understanding of ecumenism. 
4 5 
What the Pentecostal movement shows us is a movement of the poor, who allow their 
way of life to be integrated into the Christian faith, a movement of friendship for 
unity, and a movement valuing each individual who is capable of deriving God's 
charisma. Pentecostalism is a powerful movement of the poor, of unity and valuing 
each individual, and as such is pregnant with potential for the transformation of 
society. It can generate a new culture in an era of globalization, that is, human 
solidarity. 
6. Is Peiitecostalisiii a Way Oiit? 
V 
Before concluding this chapter, it is worthwhile to provide a brief illustration 
of this healing vector of the scale of values at work. One of the noteworthy features of 
the twentieth century has been the spread of Pentecostal and charismatic movements 
of Christianity throughout the world. Pentecostalism is an excellent example of the 
impact of globalizing processes on Christian faith, since it is constituted not by top-
down authorities or national structures, but as a global coalescing of the various 
streams of voluntarist and revivalist Christ ianity?) Chinese missionaries in Germany 
come from all over the world. They have different theological background. On the 
global scale it has no fixed ecclesial structure, no single form of doctrinal statements 
and no common liturgy or style but, rather, a shared vision of the charismatic spiritual 
life. 26 While not easily pinned down, this vision nevertheless enables mutual 
recognition and provides the movement with the capacity to transcend geographical 
boundaries and, at the same time, to morph its community life in ways that are 
thoroughly indigenized. ？？ Pentecostalism is thus shaped by the processes of 
globalization,28 but it can also be argued that the movement reciprocates by shaping 
and directing the same processes. 
While Pentecostalism is not one thing, it is the case that Pentecostal churches, 
springing as they sometimes have from the more theologically conservative streams 
of evangelical tradition, have tended to focus on the more obviously religious values 
than on the social and cultural spheres, it may especially suitable to the overseas 
25 The New Global Mission, 12 5 
26 The New Global Mission, 126-127 
27 Veli-Matti Kaerkkaeinen, Toward a Pneumato丨ogicl Theology〔2002), 217-218 
28 Veli-Matti Kaerkkaeinen, Toward a Pneumatologicl Theology,〔2002), 238 
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Chinese Christian context. Historically, Pentecostals have proclaimed what is 
sometimes labeled as the fourfold gospel: Jesus saves, Jesus heals, Jesus baptizes in 
the Spirit, and Jesus is coming again. While this proclamation is capable of being 
framed in a manner that incorporates and encourages the more social aspects of 
ministry, the movement has been criticized for its tendency to focus on the spiritual 
dimension, eschewing social responsibility. This can be particularly attributed to its 
pre-millennialist eschatology. 
What is noteworthy is that Pentecostal ism stimulates strong faith, encourages 
hope and opens people to the love of God. For this reason, and notwithstanding its 
tendency to sidestep explicit involvement in social ministry, wherever it has been, 
social reforms have followed the growth of its churches. In recent years, sociologists 
David Martin and Peter Berger have spent substantial time investigating and 
describing the impact of the movement. Martin is here describing the way in which 
Pentecostalism, notwithstanding its global diversity, promotes values that transform 
peoples and thereafter influence economies, governments and families. Berger, 
similarly, notes the way in which Pentecostalism almost 'accidentally' influences 
cultures and social structures. 
This is not to suggest that the Pentecostal communities are in any fashion ideal 
churches. In fact, no church is without sin, Pentecostalism least of all, but to the 
measure that the movement conducts its mission in the power of the Spirit and by the 
grace of Christ, its message stimulates faith, hope and love and has a vital impact 
upon the trajectory of global society. 
47 
Coiickisioii 
The global mission initiative of the Chinese migrant churches in Germany is 
still in an infancy beginning. In fact, the migrant congregations and churches are not 
just an appendix to the established congregations and churches in Europe. They have 
their own identity, take their own initiatives, and show leadership: their enthusiasm 
and experiential knowledge of the non-Christian religions and ideologies pave new 
ways in missions and evangelism. Chinese congregations in Germany remains a 
largely unexplored but potentially fertile field of inquiry and reflection for Western 
biblical, systematic, historical, and practical theologians. 
We are living in a world that is becoming more and more interdependent 
economically, culturally and even religiously. It is in this context we must review the 
efforts of theologians and missionaries to rethink the foundation of Christian mission 
theology, discover new insights and formulate a new mission theology, create new 
missionary attitudes, find new mission methods, set new mission goals and have new 
standards of measuring missionary work and its efficacy. 
Chinese migrant Christians and their congregations and churches can help 
established Christianity in Europe to renew its mission and evangelism. The changing 
context in Europe, the process of globalization, and other contemporary changes— 
these challenge all Christians, their established and migrant congregations and 
churches to cooperate together and to do mission and evangelism commonly: for the 
sake of God's glory and humanity's salvation. 
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